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The Arrangement of the Flags Surrounding the Mishkan
Duplicated the Pattern Established by Yaakov concerning his burial

In this week's parsha, parshas Bamidbor, the arrangement of the flags surrounding the
Mishkan, the sanctuary in the desert, is described. The twelve tribes were divided into
four major flags and encampments: the flag of the camp of Yehudah, the flag of the camp
of Reuven, the flag of the camp of Dan and the flag of the camp of Ephraim. As it is
written (Bamidbor 2, 2): 27ap Tain SXAw 113 1um omax nab mmxa ot by wvine
1m 1 SRS —each man at his flag according to the signs of their father's house,
at a distance surrounding the Tent of Meeting (Ohel Moed) shall they encamp.

It is only appropriate, therefore, that we examine this subject to some small degree. Why
did HKB"H command that the Mishkan be surrounded by the four tribal encampments? To
begin with, we find that Bnei Yisroel yearned for these flags and divisions after seeing the
divisions of the malochim at the fime of Matan Torah. The arrangement and divisions of
the malochim is depicted in the Midrash (Bamidbor Rabbah 2, 3):

(M AP O'5mN) MMRIw ,01R5N 5w M23n 273 my 11 10 0 Sy n7apn nbaw nywa”
(" 7T OMWT W) MR 0T 231 anwy ooy M IRAw 5K iman opbx 2o
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15 ,wnb K1 SRS oMK 77apn yrnn Tm P mbrwn 5o i kb (aw) oavmbRwn
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At the time of the Revelation at Sinai, two hundred and twenty thousand angels descended
with HKB"H arranged according to divisions and flags. Upon witnessing this magnificent
display and array, Yisroel began yearning fo have similar divisions. HKB"H acquiesced to
their request and immediately informed Moshe to make the arrangements for the divisions
and flags that they requested.

This prompts us fo inquire: (a) what is the lofty matter of the angels’ divisions which
evoked Yisroel's jealousy and yearning and which resulted in their divisions in the desert
wilderness? (b) Why were Yisroel divided up specifically info four divisions headed by four
lead tribes—Yehudah, Reuven, Ephraim and Dan?
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Let us begin our efforts by presenting Rashi's commentary (Bamidbor 2, 2): n1a% mimixa”
1M WYN (27 1 N"WKND) MANRIY ,DMYNN IMXWIWD OimaN apwm orb 0N MINA ,DMaN
J131 DT A T PR TR AT TR MKW 19120 10w T, 0 WwRa b
71T FTWID2 NPIMIN2 XNWXT2—by the sign which their father Yaakov passed on to them
when they carried him from Egypt.. Yehudah and Yissaschar and Zevulun were
instructed to be on his eastern side, Reuven and Shimon and Gad on the southern side
etc., as it is stated in the Midrash Tanchuma on this parsha.

Here is Rashi's source, the Midrash Tanchuma (12):
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When Yaakov Avinu passed from this world, he blessed each of his sons and gave them
specific instructions regarding how they were to carry him to the Land of Cenaan. He
emphasized that they do so with reverence and respect and that no one touch his bier—
especially none of the Egyptians. . . He specified which three sons were to stand on the
eastern side, which three on the southern side, which three on the northern side and
which three on the western side. Yosef was not to carry the bier, since it was not fitting
for a king to do so; Levi was also not to carry the bier, since his tribe was destined to
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carry the holy Ark—and certainly it was not fitting for the bearers of the sacred, eternal
Ark to carry the casket of a corpse. (Ephraim and Menashe completed the count of twelve
in place of Yosef and Levi.) Yaakov promised them that in return for fulfilling his
instructions, HKB"H would rest His Presence upon them in similar divisions, in the future.

They honored his commands and HKB"H fulfilled the promise. Moshe, however, feared that
these divisions would stir up controversy. HKB"H told Moshe not to concern himself with
such worries; each tribe will know and recognize its proper position based on their father's
instructions. I have not instituted anything new for them in this matter—their positions
are in accordance with the way they surrounded Yaakov's bier; they will surround the
Mishkan in a similar fashion.

Thus, we have learned an astonishing fact. During the entire forty year sojourn in the
desert--during which time they completed forty-two distinct journeys, on their way from
Egypt to Eretz Yisroel--they travelled and camped according to the very same pattern and
order as they had done while transporting Yaakov Avinu after he passed away. We must
endeavor to understand why Yaakov Avinu arranged them in this specific order;
furthermore, his instructions conveyed to them that they would follow this same pattern
and array during their travels in the desert wilderness.

“If You See Me Taken from You It Shall Be So for You”

We can propose a wonderful explanation based on the description we find concerning the
manner in which Elisha took leave of his holy teacher Eliyahu HaNovi—who ascended to the
heavens in a whirlwind (Melachim 2 2, 9): m bxw ,ywbx bx "nax 1mbx1 oays wny
MWP MMRN 5K M2 DNRw D K1 A YWIbKR RN qpyn nphbR 0va 15wy
7 KD PR DN 13 95 0 nRn Aph "MK NN DR 5IXW5—As they were crossing,
Eliyahu said to Elisha, "Request what I should do for you before I am taken away
from you.” Elisha said, "May twice as much as your spirit be mine.” He said, "You
have made a difficult request. If you see me taken from you, it shall be so for you;
but if you do not, then it will not happen.”

The commentators are perplexed by the following: (a) how could Elisha request from his
teacher, Eliyahu, two times his spirit? After all, a teacher is incapable of passing on more
than he actually possesses. As the Gemoreh states so poetically (Niddoh 62:): mw X5 1277
7115 N1 X1 1a—if Rebbe did not teach it to him, where did Rabbi Chiya get it from?!
So, how could Eliyahu possibly pass on to Elisha twice as much as he possessed? (b) What is
the meaning of Eliyahu's advice:”]3 7% 1 qnNn Ap5 "MIN XN OR”-- If you see me
taken from you, it shall be so for you? Why was this a necessary condition in order for
Elisha to receive twice the amount of Eliyahu's spirit?
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A legitimate explanation can be provided based on the writings of Rabeinu Nissim of
Gerondi in Droshos HaRan (Drush 8). It is a well-known principle that even the greatest
Torah scholars are limited in their Torah knowledge by their physical bodies. Additionally,
according to our blessed sages, Torah scholars continue their occupation with Torah study
in the heavenly academy after they depart this world—each at his own appropriate level.

As a general rule, a student can only learn from his Rabbi while the Rabbi is still alive in
this world; after the Rabbi's departure to the next world, he can no longer continue to
learn from him. Nevertheless, Elisha longed to continue learning and begged of Eliyahu
HaNovi: 715K 912 01w b K1 31”7 --"May twice as much as your spirit be mine.” He
requested a double portion—not only to learn from Eliyahu's knowledge in this world but to
also merit acquiring from Eliyahu's Torah that he would learn after leaving this world, in
the heavenly academy above.

Eliyahu's response to this request was: “13 7% 1 JNRR APS MK NN OX”-- If you
see me taken from you, it shall be so for you. In other words, he told Elisha that this
was only possible if he would be with him to witness Eliyahu's unusual departure fo the
heavenly world above. For, one's departure from this world constitutes an intermediate
stage between this world and the next. by still possessing a physical body, one is still
connected to this world; yet, due to one's being en route to the world above, one is already
connected to the next world. So, by being with Eliyahu at this critical juncture in time,
Elisha could, indeed, acquire a double portion—a portion of his Torah in this world and a
portion of his Torah from the world above.

To Always Picture in One's Mind the Moment of Separation

In a similar vein, a chassid of the great Rabbi Meir of Premishlan, zy"a, expressed his
desire to experience the same excitement and sense of enlightenment that he experienced
while in the Rebbe's presence even while back in his own home. The Rebbe explained that
at the moment he took leave of the Rebbe, the student was overwhelmed by feelings of
longing and desire; but, with time, those passions tended to subside. Therefore, Rabbi
Meir advised the student to always picture in his mind the moment he left his Rebbe; this
would help reinforce and maintain the strong bond between the student and his Rebbe
even back in his own home.

He then employed this concept o explain Eliyahu's response to Elisha: MR 1IRIN DX~
713 7% M RN Ap5-- If you see me taken from you, it shall be so for you. In
other words, Eliyahu was suggesting that Elisha constantly picture in his mind's eye the
image of how Eliyahu was taken away heavenward in a fiery chariot and a whirlwind and the
emotions experienced by Elisha at that moment. He was telling Elisha that this would help
maintain the strong bond between them even after Eliyahu's ascent to the heavens. This
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can be understood as follows: by means of the passionate longing of the student, the
teacher is able to continue influencing the student—even after ascending to the heavens.

This idea provides us with a beautiful explanation of the passage in parshas Vayigash
(Bereishis 45, 27): WX MYy NR XM ,DM5KR 9277 AWK Hon 1127 55 nR nHR
“DITIAN APYY A M MR NRWS §o1 nSw—and they related to him all the words of
Yosef that he had spoken to them: and he saw the wagons that Yosef had sent to
transport him: then the spirit of their father Yaakov was revived. Rashi
comments: MANIW 1T, IDMY DAY Nwaba unk wYbws POV 1T aa onb qon 1210”
7HOM M5W WX MYV N8 XIM—Yosef gave his brothers a sign; when he separated from
his father they were studying together the laws of the “eglah arufah,” the heifer whose
neck was axed in the valley; the “agalos,” the wagons, were intended to remind his father
of their last session together studying about the “eglah arufah.” (Note the similarity and
association between the words “agalos” and “eglah.”) So, what message was Yosef conveying
to his father, Yaakov, by alluding to their last study session together?

Based on what we have learned thus far, a method of remaining connected with one's
teacher and his Torah, is to always remember the moment of separation and taking leave—
when the emotions and longings are great. Therefore, Yosef was signhifying to his father
that he had not gone astray in Egypt. he never forgot that when he took leave of Yaakov,
they were studying about the “eglah arufah" together. This was a convincing sign for
Yaakov that Yosef had remained connected to his Torah and his kedushah.

Yaakov Avinu Paved the Way for Yisroel to Overcome
the Influence of the Klipos in the Wilderness

Alas, we can rejoice at having gained some insight into Yaakov Avinu's fremendous wisdom
and loftier purpose. He commanded his sons to transport him for burial in the precise
order and array that they would travel and camp in the desert. After all, the midbor, the
desert wilderness, is a place where the negative forces of impurity and the Klipos reign.
This matter is explained by the Arizal in Shaar HaKavonos: X1p1 maxy nmbhpn mpn mam”
raymh K51 2wh 555 NN 1R 1 DNW 1aT—the location of the negative forces of
the klipoh is referred to as a barren desert, a place of desolation, since it is not fit for
inhabitants or for cultivation. Nevertheless, even in this place of desolation, the residence
of the Klipos, Yisroel exhibited total faith in Hashem.

Certainly, during their forty year sojourn in the desert, Bnei Yisroel were at great risk of
falling prey to the negative influences of the Klipos, chas v'shalom—especially after
departing from Egypt where they had fallen to the forty-ninth level of tumah. Therefore,
Yaakov Avinu felt it necessary to devise a method to insure his children's safe passage
through this dangerous area. This was accomplished by instructing his children, the heads
of the tribes, to transport him to burial according to the order and divisions that would
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prevail in the midbor. For, throughout their travels during their forty year stay in the
desert wilderness, they would always replicate the order and formation instituted for
transporting Yaakov to his burial. This would insure that they would always remember the
emotional attachment they felt toward Yaakov when they left him and would guarantee
their attachment to the kedushah that he transmitted to them.

Upon further reflection, we find that Yaakov Avinu commanded his sons to transport him
in this manner—according to the divisions of their encampments: “5Xw YIRS oMy —
from Egypt to Eretz Yisroel—in order to bury him in the Meoras HaMachpelah. By so
doing, he paved the way for his children, Yisroel, to travel in a similar formation when
leaving: "58w? YIRS D¥nn”—from Egypt to Eretz Yisroel. This strategy was devised
to insure that they remained connected with his Torah and kedushah—just as when they
parted from him--on their journey from Egypt to Eretz Yisroel.

Four Divisions Corresponding to the Four Divisions
Surrounding the Throne of Glory

Continuing along this exalted path, we can suggest an even deeper explanation. The Zohar
hakadosh on our parsha (118:) explains that HKB"H commanded the order of the four
divisions and encampments to correspond to the four heavenly camps surrounding the
Throne of Glory. This is described in the Pirkei D'Rabbi Eliezer (Chapter 4):

TIW I M SR3M INWRA "I 17apn 165 Pobpn nawi 1axSn bw mny 1
MRS 5x61 Sw iy mamm manbn Srmk Sw nwnbw mann Sxnw Sy Sxmaa bw
/RWI D7 RDD By 2w KiM ,yy¥nNa 17apn Sw innow

Four groups of ministering angels attend and praise HKB“H: First, Michael on His right;
second, Gavriel on His left; third, Uriel in front of Him; fourth, Rephael behind Him;
HKB"H's Divine Presence rests in the middle; He sits atop His lofty Throne.

This is the basis for the formula instituted for the recitation of “Krias Shema" at
bedtime: ™MIARM ,5RIMK b5 ,HRMA HRRwM HR2M WM SR phR 1 owa”
"5 nrow wr1 5y 5RbA. Thus, we learn from the Zohar that the four flags and
divisions representing the four tribal leaders—the flag of the division of Yehudah, the flag
of the division of Reuven, the flag of the division of Dan and the flag of the division of
Ephraim—correspond to the four divisions of angels surrounding HKB"H as He sits atop His
Throne of Glory.

The Shla hakadosh finds a wonderful allusion to this association between the heavenly and
earthly camps in the passuk (Tehillim 8, 2): "yIRm 522 W IR T DNIR —
Hashem, our Lord, how mighty is Your Name throughout the earth. Here the angels
express their amazement and reaction to the order of Yisroel's divisions below on earth—
which are reminiscent of the four heavenly divisions surrounding the Throne of Glory. For,
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the word 9”1IR consists of the first letters of the four tribal leaders whose banners
represent each division: T2IN"Y T 77 DMK,

The Ark Parallels the Throne of Glory Above

It seems that this also explains why HKB"H commanded Yisroel fo camp around the
Mishkan with their four banners in this same formation, as it is written: 1931 by wix”
am Tym 585 2710 T SRawr 113 um omax niab mnRa-- each man at his flag
according to the signs of their father's house, at a distance surrounding the Tent of
Meeting (Ohel Moed) shall they encamp. We find the following explanation in the
Midrash Tanchuma (Vayakhel 7):

11 n5yb nawh non (10 NNw) MR a5yn Sw MasT Xodd PN Twyn KT ann”
NDD TA12 Mon PR ,Avn Sw o wapnn N s mon abyn bw wapnw A wpn
DIpn T DIPR ATNRDY L PWRIN DN A2 KDY (A1 T M) nRaw abyn Swomaon

11237 XD TA12 5N KOX N1on Mpn 5K 71 103 1 wpn /T nbyb i awTpn

This Tanchuma teaches us that the Sanctuary above parallels the Beis HaMikdosh below on
earth; also, the Ark, the Aron, below parallels the Throne of Glory above. So, just as the
Throne of Glory above is surrounded by four divisions of angels, it is only fitting that the
Aron on earth—the parallel construct of the Throne above—should also be surrounded by
four corresponding divisions. This is why HKB"H commanded the shevatim to surround Ohel
Moed with their banners—to parallel the four heavenly divisions of angels surrounding the
Throne of Glory.

I would like to propose my own explanation for why Yaakov instructed the holy shevatim to
transport his bier according to the formation of the divisions in the midbor. The Gemoreh
(Chullin 91:) expounds on the passuk in sefer Bereishis (28, 12): 0¥y 05K 185N mam”
7ion 5w uprTa phonom pram abyn SwouprTa phonom pow Nan - 1 oo,
Concerning Yaakov's dream of the ladder, the Gemoreh teaches that the angels would
ascend to gaze upon his image above and then descend to gave upon his image below. To
clarify the matter, Rashi writes: MnT2 N1 YaINaw DI Hivd ,adyn Swoupra”
72pyi—his image above refers to the likeness of Yaakov engraved on the Throne of Glory.
The image of man among the four creatures bearing the Throne of Glory is the image of
Yaakov.

Now, we can suggest that Yaakov commanded his sons to transport his bier in the same
formation as their future divisions in the desert so that they would always remember that
his image is engraved in the Throne above. This is the reason the Gemoreh states (Taanit
5:): nn Xb 1max aApy”—Yaakov Avinu never died. In fact, he lives on forever on the
Throne of Glory above. Therefore, it was fitting for the tribes to transport him while
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arranged in the formation of their banners and their divisions, since that formation
corresponds to the four divisions of heavenly angels that surround the Throne of Glory.

This allows us a wonderful explanation for the following teaching in the Gemoreh (Berachot
8.)1a%1 mabn bw mnx 1 85X m5wa nrapnb b P wapnt i 2w D —since
the destruction of the Beis HaMikdosh, HKB"H only has four cubits of halachah in His
world. Rabbi Chaim, ztz"l, the brother of the Maharal of Prague, writes in his Iggeres
HaTiyul: 127 X722 poww m 5aw 1an 5RmMrR brom HRovn HRmava ppmvn s
SRR 1apHM Sxmax Hxnwm Sxom o wrmm vr Son o vmwb 15 anmvo i axhn
»HR5Y 1NN The word X713 (Gemoreh) is an abbreviation for the names of the four
angels that surround the Throne of Glory—5XMYR 5RbM Hxovn HRmaa (Gavriel,
Michael, Rephael and Uriel). Seeing as anyone engaged in the study of Gemara is
accompanied by the Shechinah, it goes without saying that the four divisions of angels
that accompany the Divine Presence accompany him as well. These four divisions,
symbolized by the word YX™MYX 5xbM Hxavn HxrmMa7a - R7n1, protect him so that he
may succeed in all his endeavors.

It is now quite apparent why our sages expressed this idea in precisely these terms: D1~
7WIPNAT N1 2 NW—since the destruction of the Beis HaMikdosh, where the Aron in the
Holy of Holies corresponded directly to the Throne of Glory—the Kiseh HaKovod—we all
lament our great loss, the loss of the Kiseh HaKovod surrounded by four heavenly divisions.
Nevertheless, even in the times after the destruction of the Beis HaMikdosh, we are
comforted by the simple fact that: 2351 Sw nmx 1 858 mbwya n7apnb b prr
»1253—HKB"H still has four cubits of halachah—four cubits specifically, corresponding to
the four heavenly camps of angels which watch over those who engage in Torah study.
Thus, we find that it is as if one who is occupied in Torah study is actually in the Beis
HaMikdosh in close proximity to the Kiseh HaKovod!



